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Joh 17: 22 

And the glory which thou gavest me, I have given them, 
that they may be one, even as we are one. 

 

  As the Lord Jesus Christ never opened his heart more fully than 

when he offered up this most truly divine, and important prayer, so 

what he requests on the behalf of his whole church, most fully 

declares what his whole heart and soul is towards his beloved ones. 

He prays for the greatest blessings they can ever know or enjoy in 

earth or heaven. What inference shall we draw from hence but this? 

That he, knowing all which hath passed in his Father’s mind, and in 

his own, concerning us, that it can never be fully known and enjoyed 

by us, is pleased to speak out on earth all which himself could utter 

concerning such infinite grace, that the Holy Ghost shining on the 

same, and thereby reflecting the knowledge and apprehensions on 

the renewed minds of his people, they might thereby be feasted with 

an holy satiety on these subjects, which are so mysterious and 

sublime. Our Lord begins his prayer for his church with speaking 

concerning union, the union they have with him, and with the Father 

in him, and he spends the two following verses, in expressing the 

blessings which follow as the fruits of this union of the elect to the 

Father, and himself. With regard to the union to Christ, and God, it 

is the nearest which possibly can be. It is such that hereby the Father, 

and Christ, dwell in us, and we in them. It is such, that the elect are 

so united unto God and Christ, as that it is the highest union the elect 

creature is capable of. It is such an union with God himself, through 

Christ, God-man, as the medium of it, as for God to make such a 

communication of blessedness unto us, through the God-man, our 

head, as that in the issue we shall be filled with all the fullness of 

God. The great Dr. Goodwin illustrates this by the following simile. 

“So fill you, as the fire of an hot furnace doth a small piece of iron 

cast into it, when not dissolving it, or converting it into fire itself, 
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yet you see not, nor discern not the iron, but it appears to be 

altogether fire. So the ever-blessed Three will be ALL in ALL to 

saints in heaven, as to fill, penetrate, and so thoroughly possess their 

understandings, as for them not to mind or think of themselves, or 

of glory, as they are possessed of it, as their own, through their being 

swallowed up in the thoughts and enjoyment of the glory of the 

coequal Three shining in, and through them.” Our Lord explains the 

union he speaks of thus, I in them, and thou in me, that they may be 

made perfect in one. Union is the foundation of all communion. The 

union of the man Christ Jesus to the Son of God, gave him right to 

have life in himself, and made all the royalties of the Son of God 

naturally flow in upon him as his due. Insomuch as our divines have 

said, there is no other grace shown to him, but this grace of union; 

for that grace drew along all else with it, as of right and by 

inheritance. Christ’s predestination is the pattern of ours. “For 

whom he did foreknow, he also did predestinate to be conformed to 

the image of his Son, that he might be the first born among many 

brethren. See Ro 8: 29. Christ’s union to God, is the instrumental 

original of ours. The whole foundation of that glory, that God-man 

hath, is his union with the Son of God, whose original right it was 

to say, I in my Father, and my Father in me. All our blessedness 

flows from being in Christ. We were chosen in him before the 

foundation of the world. All our privileges and communications, 

that follow on our eternal and personal election, are as truly grace to 

us, as our election in Christ before all worlds was. Yet all is founded 

on the grace of union to the person of Christ, from whence all 

communion flows. And as union with God was the highest grace 

vouchsafed to Christ himself, and the end of his predestination, so 

our union to him, and the Father in him, is the foundation of all the 

grace communicated unto us. These truths are stupendously great. 

Yet I could not proceed without giving some fresh hints concerning 

them. If the Lord will be pleased to savour the mind, and fill it with 

a sense of the vast importance of them, I shall have the uttermost of 

my desire. If he will be pleased to lead me further on, in opening the 

remainder of this chapter, he shall have all the praise. For I am sure 
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they mysteries of grace, such as the Lord Christ here speaks of, 

contain the manifold wisdom of God. We have here Christ, God-

man; praying for is whole church. He here prays for the greatest 

blessings the Father can bestow upon it all through time, and of the 

greatest his saints can enjoy in glory. He here mentions the grace of 

union, and proceeds to speak of all the blessings which flows from 

it, And the glory which thou gavest me, I have given them, that they 

may be one, even as we are one. These words are most closely 

connected with the former, Neither pray I for these alone, but for 

them also which shall believe on me through their word. That they 

all may be one, as thou, Father, art in me, and I in thee, that they also 

may be one in us:  that the world may believe that thou hast sent me. 

Then as a branch belonging to the former, And the glory which thou 

gavest me, I have given them, that they may be one, even as we are 

one. In attempting to explain these words of our Lord's, I will give 

you the following plan. 

 

First, inquire what the glory is which Christ is here speaking of, and 

which he says was given him. The glory which thou gavest me. 

 

Secondly, what Christ says of his bestowment of it. And the glory 

which thou gavest me, I have given them. 

 

Thirdly, the reason why he had so done. That they may be one. 

 

Fourthly, the similitude or pattern likeness of their oneness. That 

they may be one, even as we are one. 

 

These are the particulars. May the Lord the Spirit help me so to fill 

them up, as that you who read and hear may receive real spiritual 

advantage therefrom. I am to inquire into a very important matter 

and point. My first head of discourse is concerning what the glory 

is, which Christ is here speaking of, and which he says was given 

him. And the glory which thou gavest me, I have given them. 
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We have had Christ hitherto throughout his whole prayer speaking 

of a variety of gifts bestowed by the Father on him. His whole office 

of mediatorship was given him. Power over all flesh was given him. 

The Father gave him eternal life for all his people. It was given him 

for them, and he was to give the same freely to them. The persons 

of all the elect were given unto him. He had the words of eternal life 

given him. The apostles were given him out of the world. He gave 

unto them the same gospel which the Father gave him. For them he 

prays. All the eleven he committed to his heavenly Father’s care. 

For their sakes he sanctified himself. He purged out the sins and 

stains of all his people thereby. He prays for all his church. Neither 

pray I for these alone, but for them also which shall believe on me 

through their word:  that they all may be one, as thou, Father, art in 

me, and I in thee, that they also may be one in us:  the the world may 

believe that thou hast sent me. Then our Lord mentions a gift which 

he had received from his Father, which he had not before spoken of. 

And it is a gift of glory; a glory which the Father gave him. 

 

We have before spoke of many glories of Christ, some of which 

were gifts, which he received of his Father. Such as the glory, and 

dignity, and majesty, and dominion, which he hath, and is fully 

possessed of, as God-man; and also as God-man Mediator. His glory 

as God-man is his personal glory; his glory as God-man Mediator, 

is the glory which belongs to him in his office capacity. His glory as 

the head of his body the church, is the glory of relationship unto her. 

Here is a different glory from all the former spoken of. And the glory 

which thou gavest me, I have given them. I conceive this glory to be 

a distinct glory from any yet spoken of. I have omitted his essential 

glory, because it is no part of the subject matter of this prayer. It is 

the foundation of all his given, and acquired glories, yet it is not 

mentioned. It is understood in every title given him, of God-man, 

Mediator, Head, Savior, High Priest, and Intercessor. I have given 

some account of his personal glory, and shown his essential divinity 

to be the ground hereof, in some former sermons. Therefore, I will 

only just suggest, that his personal glory is above the earth and 
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heavens. It is nothing more or less than the very essential glory of 

the Godhead shining forth in the man Christ Jesus, who being by 

personal union one with the only-begotten Son of God, hence all the 

fullness of the Godhead dwells in him, who is the Fellow of the Lord 

of Hosts. This glory is Christ’s incommunicably. He cannot impart 

it. His glory as God-man Mediator is distinct from this. Yet even no 

part of it will ever belong to the elect. His glory, as the head of the 

whole church and beloved of God, is different from the former. And 

he hath acquired glories which belong to him, for making his soul 

an offering for sin. But these come not in here. I wish every part and 

passage in this prayer, to have its proper place. I will inquire 

concerning the glory which Christ is here speaking of. And the glory 

which thou gavest me. Most assuredly we should take in the context, 

because it will cast light on our Lord’s words. He is praying for his 

whole church. His address is to the Father. He began his prayer thus, 

Neither pray I for these alone, but for them also which shall believe 

on me through their word:  that they all may be one, as thou, Father, 

art in me, and I in thee, that they also may be one in us:  that the 

world may believe that thou hast sent me. And the glory which thou 

gavest me, I have given them; that they may be one, even as we are 

one. It appears to me, that light does not flow more feely from the 

sun, than this influence from the words of the text and context put 

together, that the glory Christ is here speaking of, is the glory which 

he received from the Father, as the head of his body the church, and 

which he was to bestow, to communicate and impart unto them, The 

glory which thou gavest me. The Father gave Christ the glory of 

headship. He gave him to be head over all things. He gave him to be 

the head of his church. He gave the church to him to be his body. He 

gave him to fill her, He filleth all in all. And he filleth his church 

with all grace, and with all glory. Yet the glory of his headship he 

cannot part with. That therefore is not the glory he is here speaking 

of. Yet it must be acknowledged, all that is a given glory to Christ. 

That he should have a church is of gift. That the church should 

receive her all from him, as a gift of free grace. And that he should 

have all the glory of his church in his immense fullness, just as he 
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has all the fullness of grace for his church, in himself, as this is all 

of grace, For it pleased the Father that in him should all fullness 

dwell; this is all of gift, and this is glory done him by the Father. Yet 

in this passage before us, I cannot but conceive the glory bestowed 

on Christ for the church, is the glory which he is here speaking of. 

All the glory the church was to shine forth with in heaven for ever 

and ever, was given her in Christ Jesus before the world began; the 

Father bestowed it, out of his royal favor, on Christ for the church. 

Our Lord here speaks of it before him, and acknowledges it to be his 

gift:  it is a gift of glory, the glory which thou gavest me. It is a glory 

which is all of grace; it flows from the grace of union; it is the fruit 

thereof; and will, one day, so flow forth on the Bride, the Lamb’s 

wife, that she will be his glory. As we go over this prayer, in the 

various parts and particulars of it, every new sentence in it sets 

before us more, and more, the infinity of grace. As the Holy Spirit 

by it leads us into views of the heart of God towards us before all 

time, and gives us a view of all the motives, ends, and designs of 

God towards us in Christ Jesus, it leads us, more and more, into an 

acquaintance with the riches, the freeness, the sovereignty, the 

immutability of grace; so that we are lost in holy amazement; we 

cannot but cry out, O the depth! Surely, if ever the unsearchable 

riches of grace were opened, they are in this chapter. It may be said, 

Christ himself cannot open his heart in heaven to his saints who 

surround him, more than he does to his saints in this present evil 

world; nay, he opens all the treasury of grace. He who hath the key 

of David, who openeth and no man shutteth; who, as Lord High 

Treasurer of all the riches of grace and glory, he here opens the 

whole. So that all we want, whenever we, read, it is for the Holy 

Spirit to exercise our spiritual faculties on what our Jesus says, and 

realize the whole of it in our minds. Then we shall say, the law of 

thy lips O Jesus! Are dearer than thousands of gold and silver. But I 

proceed on with my subject; and, 

 

Secondly, will observe what Christ says of his bestowment of glory. 

And the glory which thou gavest me, I have given them. 
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He is speaking prayer-wise unto his Father on the behalf of all his 

saints; he is expressing the blessings which resulted from the union 

and relation of these persons to the Father and himself. He had 

prayed thus on their behalf, That they all may be one, as thou, Father, 

art in me, and I in thee, that they also may be one in us. Then let us 

observe, that our union is hid with Christ in God, as our life also is; 

and growth in grace consists in higher advances in spiritual 

knowledge, in such impressions of everlasting love, and 

supernatural truth affecting us, according as we grow into an 

acquaintance with what is still more and more spiritual. A 

knowledge of our union to the person of Christ is an high advance 

in the school of Christ; the knowledge of it does not give being to it, 

but the knowledge of it increases our spiritual confidence and joy in 

the Lord. We are not to conceive as though our Lord was praying 

for this union, as though hereby it was obtained for us; no, it was 

from eternity. But our Lord is here praying, that his beloved may be 

blessed with clear knowledge of it, so as that they might enjoy all 

the fruits and benefits of it in their own souls. This petition is the 

very center of Christ’s prayer; it is the very uttermost desire of his 

mind; he prefers it above and beyond all. As he sums up the 

uttermost of his petition for his whole church on earth in these 

words, so he, going on with his further requests, explains this union 

to be such, that the Father is in us, and the Son is in us, and the Holy 

Ghost is in us, in an inexpressible manner, so as that the real church 

of Christ is the temple of the living God, and habitation of God 

through the Spirit. Our Jesus makes use of such expressions as prove 

it to be the very delight of his soul to communicate all he received 

of the Father for them. And the glory which thou gavest me, I have 

given them. The glory which Christ had received he most freely 

acknowledges; he utters it as showing his very soul rejoiced in it. 

The oneness of saints with God and Christ, so as that they all might 

have the most perfect knowledge of it, and the fullest enjoyment of 

it, is the very request which our Lord here makes, and it is his last 

petition; it cannot be fully answered in time, but it will in eternity, 

not immediately, but in a gradual way and manner. Saints in heaven 
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know more of this blessed union than saints on earth can; it is not 

more complete, but it is better understood; they enjoy the blessings 

of it in a different way than saints on earth do. Yet saints now in 

glory do not so fully apprehend the grace and blessedness of union 

with God and Christ, as they will at the last day, and in the New 

Jerusalem state; nor will their knowledge and enjoyment of it then 

be so complete as in the ultimate state of glory, where God will be 

ALL in ALL. Yet seeing all is complete in Christ, and the church 

also is complete in him, our Lord speaks in the past tense, and says, 

“And the glory which thou gavest me I have given them.” The words 

declare the very glory of the saints in glory, to be but a mean to 

consummate and perfect that union which was the proposed subject 

of this prayer. The glory here spoken of is Christ’s glory in himself, 

by personal union, communicated to us by a participation of it, as 

the fruit of union unto his person, and as the effect of personal 

communion with him, and he with us; nor communicated so as to be 

in us, but he shines forth in it on us, and so reflects it on us, as that 

it leaves a luster on us, and we are swallowed up in an eternal act of 

adoration, so as to be filled with such intuitive apprehensions of him 

as will increase our joy in him for ever and ever. His personal glory 

will be seen by us, but it will never be in us; nor can we participate 

of it in any other way than by beholding it. As the union of Christ to 

the Son of God is the foundation of all the glory which the man in 

God is the subject of, so it is in consequence of Christ’s union unto 

us, and our union to him, that he communicates his glory to us, and 

we receive glory from him. So then, the glory which Christ hath 

received by gift from the Father, and which he will bestow on us, is 

a participation of our sonship-union with him, in our degree and 

proportion. So says the apostle John. Behold what manner of love 

the Father hath bestowed upon us, that we should be called the sons 

of God; therefore, the world knoweth us not, because it knew him 

not. Beloved, now are we the sons of God, and it doth not yet appear 

what we shall be:  but we know that when he shall appear, we shall 

be like him, for we shall see him as he is. See 1Jo 3: 1, 2. The glory 

which the Father hath given him for us, and the glory which he hath 
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received for us, and which he will communicate unto us, is the fruit 

of our union to him as our head:  it flows from him to us, as he is 

our head of glory; and it will, in all its vast perfection, break forth in 

heaven, within us and upon us. Our Lord says, And the glory which 

thou gavest me, I have given them. We learn how faithful Christ is 

to his Father, and us. What he hath received for us from him, he most 

freely imparts and communicates unto us. He mentions it to his 

divine Father, to declare how his heart is so fully engaged herein, 

that it gave him pleasure to make mention of it. As the elect are the 

gift of the Father to Christ, and Christ was given unto them to be 

their Head and Husband, and grace and glory was given them in him 

before the world began; so he came down from his Father’s bosom 

for them, and in his incarnate state opened the whole heart of his 

Father and his own unto them. In his life and death, he gave full 

proof that he loved them above all expression, that he valued their 

good, and was more intensely set on their salvation, than he was in 

the enjoyment of his personal glory in heaven. And as he had made 

it his request to the Father on his own behalf, that he having finished 

the work which he gave him to do, he might not straightway be 

glorified with the glory which he had with him before the world was; 

so he, with an infinity of love in his heart to the whole election of 

grace, expresses his vast delight in their glorification also; he, 

therefore, makes mention of it, well knowing his called ones cannot 

but long for the fruition of him in glory. To give them, therefore 

evidence of it, and that they would most assuredly participate with 

him, their Head, on all his communicable glory. He here says, And 

the glory which thou gavest me, I have given them. As the words 

are in the past tense, it may imply that our Lord had given them an 

account of it in the glorious gospel which he had given them; in 

which there is a full account given of himself; of his personal glory; 

of his essential glory, which is the foundation of his personal glory; 

of his glory as the universal and comprehensive Head of all things; 

of his glory as the Head of his people, set up in the eternal council 

and covenant of the Three in Jehovah, as the representative of the 

whole election of grace; of his glory as the Prophet, Priest, and King 
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of his church; of his glory as the Mediator of reconciliation; of his 

glory as as their Husband; of his relative glory in his union to them, 

in his relation unto them, in his interest in them, in his love to them, 

in his glory as he communicates, and will continue to communicate 

it unto them throughout the ages of eternity. I conceive all this may 

be contained in our Lord’s words, And the glory which thou gavest 

me, I have given them; and the rather, because of such expressions 

in Scripture as these:  Wherefore receive ye one another as Christ 

also received us, to the glory of God. See Ro 15: 7. Therefore I 

endure all things for the elect’s sake, that they may also obtain the 

salvation which is in Christ Jesus with eternal glory. See 2Ti 2: 10. 

The God of all grace, who hath called us unto his eternal glory by 

Christ Jesus. See 1Pe 5: 10. Peter entitles himself, a witness of the 

sufferings of Christ, and also a partaker of the glory that shall be 

revealed. See 1Pe 5: 1. 

 

It appears from these scriptures, the account given in them of glory, 

may well comport with our Lord’s words, And the glory which thou 

gavest me, I have given them. Should I not also add the words of 

Paul? The Spirit itself beareth witness with our spirit, that we are the 

children of God; and if children then heirs, heirs of God, and joint 

heirs with Christ:  if so be that we suffer with him that we may be 

also glorified together. For I reckon that the sufferings of this present 

time are not worthy to be compared with the glory which shall be 

revealed in us. See Ro 8: 16-18. I conceive from these quotations it 

may appear with propriety that our Lord said what was most truly 

correct. He had in the Scriptures, and by his everlasting gospel, 

given his people the promise of eternal glory; he therefore says on 

this ground, “And the glory which thou gavest me I have given 

them.” And he will give it in the actual enjoyment and full fruition 

of it to each and every one of them in heaven, when they shall be 

absent from the body, and present with the Lord. And he will bestow 

it on their souls and bodies in the resurrection at the last day; and he 

will continue it unto them, and reveal it in them in heaven, to an 

endless duration. And the glory which thou gavest me, I have given 
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them. Here on earth, in the kingdom of God’s dear Son, we enjoy 

Christ in a way of holy fellowship. He communicates himself to us 

in a way of grace, as our Redeemer; so that our present communion 

with him, and communications from his, are suited to what we are 

as sinners in ourselves. As thus considered, he holds fellowship with 

us, as our Jesus, who hath loved us, and washed us from our sins in 

his own blood; and as our Head and Fountain of grace, he fills us 

our of his fullness with every necessary supply. In heaven he is our 

head of glory; we are to receive it all from him; we are to receive it 

all out of his immense fullness; we shall receive it, we shall be filled 

with it, so as to be perfectly blessed; yet we shall be as dependent 

on him for it as for grace now; and this will be an augmentation of 

our happiness. But I will proceed to my next head, under which I 

propose, 

 

Thirdly, to show the reason why Christ had so done as he expresses 

in the text:  And the glory which thou gavest me, I have given them, 

that they may be one, even as we are one. 

 

The reason was, that they may be one. 

 

We have here the intended and proposed subject of our Lord’s 

Prayer. It was so to admit them into all the secrets of the divine will, 

in all the vast designs of God towards his church in Christ, as would 

be sufficient to fill the minds of saints for ever and ever. It was to 

admit saints to a knowledge of their union to Christ, and in him to 

God, that it might, through the grace and teaching of the Holy Ghost 

appear, that union to Christ is a blessing, which far exceeds all the 

grace bestowed in this life, and which far exceeds all the glory which 

will be communicated to saints in heaven. From such a hint it will 

easily appear, that there is no sounding the depths of God’s grace in 

his kindness towards us through Jesus Christ. When we are first 

brought to a sense of our sin and misery, and are led to know the 

Lord Jesus, then all our thoughts are taken up with him, as Jesus, 

who came into the world to save sinners. His blood and 
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righteousness attract our whole attention. He is in his blood truly 

precious unto us; we find it the richest cordial in all the word, that 

he is set forth as a propitiation. We value this as inestimable grace; 

we enjoy this truth most sweetly, and most freely receive it into our 

minds, that the blood of Jesus Christ, the Son of God, cleanseth us 

from all sin. After this, we are led into some spiritual views and 

apprehensions of the righteousness of God our Savior; then to be 

righteous in Christ, to be made the righteousness of God in him, this 

transports us with holy wonder. We are fed with what the Holy 

Ghost hath discovered unto us in Christ’s righteousness, which was 

wrought our for us, and with which we are clothed, and shine in the 

immediate presence of God, righteous, even as Christ is righteous. 

The Holy Spirit is pleased to let in upon our minds some glorious 

apprehensions of the love of Christ to us, and this creates in our 

minds new, spiritual, and heavenly joy. He lets in on our spiritual 

understandings such conceptions of the person of Christ as God-

man, which lifts up the soul still higher heavenwards. Then all falls 

low in our esteem; the dignity and majesty, the beauties and 

perfections of our Lord, swallow up our understandings; so that to 

be found in him is the upmost desire of our minds:  and when the 

Holy Ghost is pleased to lead us into the knowledge of our union to 

the person of Christ, this swallows up all we knew before; we see it 

to be the greatest act of grace, the fruit of God’s everlasting love to 

our persons; that by it we are the sons of God; that our relation to 

Christ is the reason why we have a title to glory, and the cause why 

we shall live in the immediate presence of God for ever and ever. 

As we grow into the knowledge of the union which hath subsisted 

betwixt Christ and his church from everlasting, we are led to 

perceive, that union to the person of Christ is beyond all the glory 

of heaven. What I have said when and where it is properly 

understood, does not diminish any part of the glory due to Christ, 

for his work of salvation; no, it stamps an eternal dignity upon it. 

Yet as the whole of Christ, as revealed, is taken into the mind 

intuitively, by the light of God’s word, and by the light of God’s 

Spirit; so the whole and every part of Christ’s grace and work is 
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magnified; and we, increasing in the knowledge of Christ, are led 

into the knowledge of this top stone of grace and glory, (the union 

of Christ to us, and our union to him), cannot but cry out, Grace, 

grace unto it! As this is our present subject, I was constrained to 

speak thus of it. Yourselves may perceive, as the grace of union is 

most high and truly sublime, so our Lord reserves it to speak of to 

almost the very close of his prayer, as the richest blessing he could 

mention, and as the most divine cordial his people could partake of. 

Oh! That we had in our measure and degree such views of it as 

Christ had! By it we should be led to see and view, in a regular and 

orderly way, the original of all our spiritual blessings; God’s own 

motives, ends, and designs; the foundation which supports all; the 

glory of God’s free grace; the dignity and majesty of our eternal 

Head; the blessings bestowed on us in him before the world was; 

and thus descend into views of the blessings of redemption; and then 

ascend up by the grace of union to heaven, where our Jesus sitteth 

at the right-hand of God. I would again say, the depths of grace, 

recorded in this prayer of our Lord, are so far beyond what I am able 

to reach (by which I mean they are beyond what I am capable to 

unfold) that I am contented to throw our some general hints; that, if 

the Lord will be pleased to lead your minds thereby to study the 

prayer itself, I shall have all my desire respecting this matter. 

 

The reason why Christ had expressed himself on this subject of 

union, as he had, was that the elect might be one; that is, that they 

might know their oneness in Christ, and be led so to apprehend it, as 

to center in Christ, as the Head of union, and communion, with all 

the persons in God; and that they might have some blessed views of 

the foundation laid in their union to the person of Christ, for raising 

them up so high, as to have communion with him in the state of 

glory. And the glory which thou gavest me I have given them, that 

they may be one. 

 

“These words,” says Dr. Goodwin, “declare the very glory of the 

saints in heaven, to be but a means to consummate and perfect that 
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union, which was the intended and proposed subject of this prayer; 

and therefore that union here intended must be a greater and higher 

thing than all the grace in this life, yea, and all the glory of saints in 

heaven, abstracted from this union.” This he says with this design, 

to show that this union here intended and spoken of in our text, is 

above the union of the saints among themselves, in love, affection, 

unity, in being of one heart and of one soul, not only in the highest 

attainments they may reach to in this life under the influences of the 

Holy Ghost. He mentions this, because many divines do not carry it 

beyond this; and though some of them carry it so high as to 

comprehend the real union, unity and fellowship saints will have in 

heaven; yet this is but a part of their glory. He therefore says, “This 

supreme union of the saints, expressed by Christ in such words as 

these, that they also may be one in us, is meant of Christ and God; 

their being in them, and they in them, as the Father; is in the Son, 

and the Son is in the Father;  and this is the full accomplishment and 

perfection of it. This may be deservedly said to be greater, than the 

whole of that grace and glory, simply considered, the saints shall 

have here and hereafter.” 

 

In such sublime truths, it always gives me pleasure to quote this 

inimitable divine; he being, of all the writers I have ever yet been 

acquainted with, the greatest in the deep things of God. I conceive 

and consider him in these views, to be the greatest man the church 

of Christ was ever favored with since the apostles. And the glory 

which thou gavest me, I have given them, that they may be one. “It 

is,” says the renowned Dr. Goodwin, “the high and ultimate union 

which is perfected between us and Christ and God, which is intended 

in these words, that they may be one; it is the ultimate glory in 

heaven, and the perfection of us by that union which is intended.” 

One says, “that the glory of the Son of God, who is God united to 

man in one person, and the glory that flows therefrom, is the glory 

here intended, and that as the fountain of our union, and so of our 

utmost glory.” I will add, this is the greatest thing Christ prays for. 
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We may, therefore, conclude, the end is equal to all the vast love of 

the holy, blessed, and glorious Trinity, to all the persons of the elect. 

 

May the Lord the Spirit give us some glorious, heavenly, and 

spiritual insight into these depths of grace, so as that hereby we may 

have a real foretaste of what it will be to enjoy the subjects which 

have been set forth to us! Our Lord explains the union, and goes on 

to declare the blessings of it. It becomes us, therefore, to look again 

and again, at his most gracious design herein:  most assuredly it is, 

that we might know his grace, that we might conceive of all which 

he utters as expressive of his whole heart, and of his whole soul 

towards us; and hereby so receive him into our minds, as to live by 

faith on him, and thus go on our way rejoicing. Our Lord’s going 

over this so sweetly and affectionately in prayer, And the glory 

which thou gavest me, I have given them, that they also may be one, 

even as we are one; and this just as he was going forth to shed his 

most precious blood on the behalf of his whole church, shows what 

his heart was set upon, their uttermost blessedness in glory; this was 

his highest joy respecting them. So, it appears from the 23rd verse, 

which, I think, concludes this prayer; because what follows is rather 

a declaration made by Christ, why he had acted as he had done 

towards his beloved. You must excuse me for repeating it again, that 

the chiefest subject in this part of our Lord’s Prayer, concerns the 

doctrine of the union of the elect to God in Christ; that it begins at 

the 21st verse, and ends at the 23rd. The 24th verse is rather a 

demand, than a request. What follows after, to the close of the 

chapter, is not offered up by way of prayer, but rather is an 

acknowledgment of what effects election had produced in these 

persons. The world was left in ignorance of the Father; these persons 

whom Christ had been praying for, had been brought to the 

knowledge of him, and of Christ’s mission from him. Our Lord 

expresses what he had done, and what he would go on to do, with 

the end and design which was to be accomplished thereby. Thus, he 

closes. But I will come to my fourth head, i.e. The similitude, or 

pattern likeness, the oneness of which our Lord here speaks; And 
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the glory which thou gavest me, I have given them, that they may be 

one, even as we are one. I have aimed, according to the ability which 

the Lord hath given me, to speak of the glory designed in our Lord’s 

words. I have spoken concerning Christ’s bestowment of this glory; 

I have spoken on the reason why he had so done:  And the glory 

which thou gavest me, I have given them, that they also may be one, 

even as we are one. It is in these words, even as we are one, which 

remains, in which the similitude, or pattern likeness of this oneness 

of saints with the Father, and the Son, is to be taken notice of. 

 

Our divine Lord at the 21st verse began this prayer. He makes the 

subject of union the principal point of it. He at first proposes it as 

the sum of his intended request. And he spends the rest of his prayer, 

in expressions suited to unfold and explain the subject. He speaks to 

his divine Father, of the greatest things which had passed in the 

counsels and transactions between them, concerning the elect. He 

hereby admits his church into all the will of the Holy Three from 

everlasting. If you who are saints, want to enjoy Christ’s presence, 

to be filled with the love of God, to be admitted into fellowship with 

the Three in Jehovah, and thereby to have undeniable evidence of 

their everlasting kindness unto you, read this most divine prayer. 

Pray for a right, scriptural, spiritual understanding of it. As the Lord, 

the Holy Spirit may be pleased to open it unto you, it will be the 

means of your knowing the very essence of all which is in the heart 

of God towards you. Of all the counsel of his will concerning you. 

Of the fixation of Christ heart and eye upon you. Yea, the love of 

the Spirit to you, will hereby be reflected on you. The union of the 

elect, when consummated in glory, is to have similitude, or pattern 

likeness to the union and communion there is between the Father 

and Christ. Which the very mention of is sufficient to fill our minds 

with holy wonder, and will fill the mind with admiration to all 

eternity. Our Lord’s words are vast. They are most truly sublime. 

That they all may be one, even as we are one. The oneness of the 

Father, the Son, and the Holy Ghost, in the incomprehensible 

Essence, is such, that they partake and enjoy one common 
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blessedness, one equally with, and like the other. This is wholly 

essential, incommunicable, and incomprehensible. The man Christ 

Jesus, was by the will of the Three in Jehovah, taken up into personal 

union with the Son of God, and he is one person with the only 

begotten Son of God. God and man in one Christ. The man, God’s 

fellow. The elect were chosen in Christ, and their union to him, is 

that of members in an head. Their union to him is indissoluble. Yet 

is it far below the union of our nature to the Son of God. It is a 

subordinate union; yet for a pattern and likeness, by way of 

similitude, or oneness, it hath a resemblance thereunto. Hence our 

Lord speaks of it thus so often in his prayer. One reason for which 

may be, to keep up in our minds the remembrance of the existence 

of the Three in Jehovah, the Father, the Son, and the Holy Ghost, 

who are the one, true, living, and everlasting God. The other to keep 

in our memories the personal union of our nature to the essential 

word of God. It may also be to remind us of the grace of an election 

union, whereby we are one with Christ our head. And that like as he 

is in the Father, and the Father in him, so we are in him, and he is in 

us, and the Father also. Hence, we say, “truly our fellowship is with 

the Father, and with his Son Jesus Christ.” Now as there is a real 

union of persons in the Godhead, which union is essential to 

Godhead; and a communion amongst the persons in Godhead, and 

this is expressed to us often in scripture, where the mutual converse 

of the coequal Three are again and again recorded. So our Lord 

speaking as he does in the words before us, may be designed to teach 

us, that like as the essential happiness of the Three in Jehovah, 

consists in the holy fellowship they have with each other, so it is by 

our communion with Father, Son and Spirit, in Christ Jesus, we 

enjoy all true blessedness. And it is from them, as the original and 

fountain of all grace, that we have life in Christ, and blessedness in 

Christ. The words that they may be one, even as we are, may be 

designed to teach us, that because the second person in the glorious 

Trinity was pleased to take hold of our nature, and be God-man, 

hence we were chosen in him. And that as hereby we are one with 

him, and his Father is our Father, and his God our God, so we are 
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admitted now to free access to the Father, by the Son, through the 

Holy Spirit, and shall in a far more exalted, and to an infinitely 

higher degree, be advanced into clear and full communion with the 

Father, and the Son, and the Spirit, when our union to the person of 

Christ, is made complete in heaven, by a beatific vision of Christ in 

glory. It appears to me, these great and deep mysteries of grace, 

require much intensity of mind. A deep and close application of 

intellect. Much prayer to the Holy Spirit. A real exercise of faith on 

them. It must be acknowledged Christ never expressed himself more 

fully, more deeply. Nor with greater fervency. I would not therefore 

be understood, as if I had opened and explained our Lord’s meaning. 

I would rest contented to have given some general thoughts 

concerning the subject, and there I would, for my own part, most 

willingly leave it. The similitude, or pattern likeness of the oneness 

of saints, with the Father, and the Son, was drawn in the divine mind 

from everlasting. A view of it was given by the Lord Jesus Christ’s 

taking hold of our nature, and because the children were partakers 

of flesh and blood, he also himself likewise took part of the same. 

He had expressed it thus, Joh 6: 57. As the living Father hath sent 

me, and I live by the Father; so he that eateth me, even he shall live, 

by me. God is the head of Christ; Christ is the head of his body the 

church. As the Father hath life in himself, so hath he given to the 

Son, to have life in himself. And he is our life. Your life is hid with 

Christ in God, so that here is a pattern likeness, or similitude, of the 

oneness of saints in their union to God. The God-man, hath life in 

himself. He received this as God-man from the Father. The union of 

the Son of God to our nature, is the foundation of our union to the 

God-man, Christ Jesus. He was as perfectly united to our nature, 

when in our world, as he is now in the highest heavens. Yet the 

personal glory due to him, from his personal union to our nature, did 

not fully break forth, until having finished his work, he was received 

up into heaven; so this may serve to unfold our Lord’s words 

respecting the similitude, or pattern likeness of the oneness of saints. 

When their union to him is perfected in glory, then they will be one, 

as the Father and Christ are. Not that they will be any other than the 
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adopted sons of God, and members of Christ. But then, they will 

have all the glory and blessedness which is the effect so their being 

the sons of God by adoption, of being the spouse of Christ, of being 

united unto him, light breaks forth upon them, and like as Christ the 

head and mediator of his church, was made glad with the light of his 

Father’s countenance, so they in measure. I refer to his entrance into 

heaven, after he had finished the work of redemption. Which is 

expressed in these words, For thou hast made him most blessed for 

ever:  thou hast made him exceeding glad with thy countenance. See 

Ps 21: 6. So when all the purposes of God are fully accomplished in 

the whole mystic body of Christ, and the Bride the Lamb’s wife 

completely perfected in the state of glory, then she being shone upon 

by Christ, as her eternal head of glory, and she having the glory of 

God shining upon her, in the person of her heavenly Bridegroom, 

them she will have a complete pattern likeness and similitude to the 

Father, and Christ, by being completed in body and soul, and like to 

her divine Lord, and head, and by being so fully possessed of the 

knowledge, and enjoyment of the love of Father, Son and Holy 

Ghost, as will complete her blessedness in Christ her head. So that 

as he hath Jehovah for his portion, so the saints will have Father, 

Son, and Spirit for their portion. As Christ liveth unto God, so they 

in Christ will live. unto God, as their everlasting ALL in ALL. May 

the Lord the Spirit shine upon you. May he be graciously pleased to 

open these truths unto you. And the glory which thou gavest me, I 

have given them, that they may be one, even as we are. I most 

earnestly request our Lord’s words may remain and abide in all our 

hearts. It is he himself alone who can open them to you. It was 

Christ’s work after his resurrection from the dead, to open the 

understandings of his disciples, that they might understand the 

scriptures. It is still his work, which he performs by the light and 

teachings of his Holy Spirit. May he send his spirit with his word to 

our minds. Amen. 
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